
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world by JSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.jstor.org/participate-jstor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



Assyrian qananu 'to coil'; and xardpu 'to abound.' — 
By Chbistopheb Johnston, Professor in Johns Hopkins 
University, Baltimore, Md. 

a) qananu. 

This verb is usually explained as a denominative from qinnu 
'nest,' hut while this may perhaps be true as regards Hebrew 
and Syriac, it certainly does not hold good for Assyrian — qandnu 
means properly 'to coil, wind, wrap.' Thus qandnu Sa piri 
(Del. H.W., 588) means 'to coil (said) of a serpent'; and in 
the Mmrod Epic (XI, 16) the gods in their fear kirna halbi 
qunnunu 'cower (literally 'curl up') like a dog.' The phrase 
Jcandnu (i. e. qandnu) sa kalbi ' to curl up (said) of a dog, 
though placed in Del. H.W. (p. 339) under the stem pO, evi- 
dently belongs here, and its precise force will be readily under- 
stood by any one who has seen a dog in the act of lying down. 
qandnu sa ameli (Del. H.W. 339) 'to crouch (said) of a man,' is 
to be explained in the same way. IV R. 6, 13-14, it is the 
malevolent enchanter who ina sasur nisi pira uqanninu 'coils a 
snake in a human womb.' In other cases cited in Delitzsch's 
Handworterbuch and in Meissner's Supplement the context is 
mutilated or obscure. For the etymology we may compare 
Arabic qanna 'to observe, scrutinize closely,' properly 'to 
encompass,' and qinneh 'strand of rope,' i. e. something wound 
or twisted. 

qinnu 'nest' means properly 'a coil' (of grass, leaves, etc.), 
and in the phrase qinna qandnu 'to build a nest,' the noun is 
the so-called inner object of the verb. It would seem, there- 
fore, that even in Hebrew and Syriac the use of the verb as a 
denominative may be not original but secondary, qinnu is 
fully treated in Del. H.W. (588) and needs no further remark 
here. Another derivative, qannu, is particularly interesting. 
Iu a number of cases qannu occurs in the meaning "border," 
properly ' circumference.' For example, in Amarna (KBv) No. 
7, 20; No. 21, rev. 84: qanni mdti evidently means 'frontier' 
and is so translated by Winckler; and in Harper's Letters, No. 
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252, 1. 8, we have Sa qanni 1 taxumi 'along the frontier.' From 
' frontier ' to ' district ' is an easy step, and in the latter sense 
qannu occurs quite frequently. Thus, H. 409, 10: am pixdtu sa 
qanni ,n&t ZFkd 'the prefect of the district of IT.'; H. 408, rev. 
31 : qanni M Urzuxina ' the district of (i. e. about) the city of 
TJ.'; H. 148,4: dd'dleka [ana~\ qanni &l Turuspa supur 'send 
your scouts to the district of T' ; 2 Winckler's Keilschrifttexte, ii. 
p. 9, 1. 11: ina qanni al xarrdn 'in the district of Harran.' 
For further examples, see Johns' Assyrian Domesday Hook 1 1, 
24, 39 ; 3 I, 5 ; 4 VII, r. 9, etc. ; Johns' Assyrian Deeds, Nos. 
331, 6; 472, 10; Knudtzon, Gebete, Nos. 108, 8; 109, 7. 

qannu also means the border or skirt of a garment. In 
Craig's Religious Texts, p. 64, 11. 17-18, we have: nilxi mdrat 
Sin, rimi subtdki, kicrbi Sar-uMn pabit qanniki 'Rest, daugh- 
ter of Sin, repose in thine abode ; bless Sargon, who grasps thy 
skirt' (i. e. as a suppliant). Again, ibid., p. 6, 11. 2-3) saipbatu 
ina sepd " Sarrat Ninua Id ilu'at (d, t.) inapuxur ildnirabilte, sa 
ina qanni sa " Urkittu qapir Id ilu'at (d, t) ina puxur xaddnutesu 
'he who grasps the feet of the Queen of Nineveh does not perish 
(?) for all the great gods ; he who holds fast to the skirt of TJrkitu 
does not perish for all his adversaries.' In King's Magic, No. 
18, 11. 9-12, we find pabtaku-ma M teri" ina qannika, ki murdni, 
Marduk, aldsum urkika ' I cling fast, like a fringe, to thy skirt; 
like a foal, o Marduk, I run after thee.' In Harper's Letters, 
No. 676, rev. 7-8: aqtadad ina qannisu artakas 'I bowed 
down, I held fast to his (the god's) skirt' (i. e. in supplication). 
Finally, in VR. 15. 50 d: qannu sa eristi seems to mean 'skirt, 
border of a garment,' eristu being doubtless a byform of aristu 
'outer garment' (Del. H.W., 139). In the following line 
(51 d.) qannu sa xaristi means, apparently, 'anchor cable,' 
which was, of course, coiled up or wound around the capstan. 
xurrusu means 'to moor, or anchor,' a boat; maxrasu, a syno- 
nym of timmu and markas elippi (Del. HW., 293, 622), is the 
ship's cable; and in IV R. 29, 2b (cited in Meissner's Supple- 

1 Here written qa-ni, an orthography which occurs not infrequently, 
though I have not thought it necessary to note the instances in the fol- 
lowing examples. I shall hereafter cite Harper's Letters as H. 

2 See my remarks on da'alu in JAOS. xxii, 23. 

3 For teru 'fringe, border,' compare Talm. JOin 'twisted band, 
border. ' 
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ment, p. 42) we have tdmtim rapasti sa xaristu la uridu ana 
libbi 'the wide sea into which no anchor has descended,' i. e. 
the unfathomed depths of the ocean. 

qannu also means 'outside,' the corresponding term for 
' inside ' being qapsu. Thus, in H. 354, rev. 2, bdbu 4a qanni 
means 'the outer gate'; H. 356, rev. 1-4: Id ina qanni upd, Id 
memdni ina qapsi ekalli ina pdn sarri errab ' he shall not go 
out, nor shall any one come inside the palace into the king's 
presence.' H. 670, rev. 7: ana qanni lusepi'u ' they shall carry 
out (the torches),' and ibid, 11. 9-10: hima sarru ana qanni 
ittupi ' when the king goes out.' Again, H. 594, 8-9: adu Hmu 
XXII KAM sa arax TasrUu ana qanni Id upu 'He is not to 
go out until the 22nd day of Tishri.' 

b) xardpu 'to abound.' 

This stem may be compared to Heb. fp'n 'autumn,' and 

Arabic xarafa 'to gather fruit.' Besides the infinitive, cited 
without translation in HW. 291, the verb occurs in at least two 
passages. H. 3, 12-13: am galU ammute nixdrup nisdqi 'we 
shall give those men plenty to drink'; and in the fable of the 
ox and the horse, the ox says (CT. XV, 34,27): ixtarpuni ahdl 
hissati ' I have plenty of fodder to eat,' literally the eating of 
fodder abounds to me.' The derivative xarpu is given in II R. 
47, 25 e f (cf. Del. H.W., 289) as the equivalent of a Sumerian 
expression which may be rendered eburu Jcabtu ' heavy, bounti- 
ful harvest.' Another derivative is xarupu 1 'locust '(S b 252), 
properly the 'multitudinous (insect).' In Del. H.W., 289, the 
word is given as xarubu, from 31(1, as ' the devastating (insect)', 
but this is hardly possible since the form fa l ul must have 
a passive or intransitive meaning. 

xaruptu, and xiruptu (Del. H.W., 291, Meissner, Supplement, 
41) also seem to be derivatives of this stem, though it is diffi- 
cult to infer their meaning from the context in which they occur. 

1 I owe this suggestion to Professor Haupt. 



